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Introductory

This material is exclusive to Luke, and it is the only biblical information that we have
about Jesus from the time that he was brought for purification at the age of forty days to
the time when He went up into the wilderness to be baptized by John and begin His
Public Ministry. From that, we might conclude that His childhood was mostly typical.

Luke 2:41-52 is appointed to be read on Epiphany 1 in the TLH one-year lectionary. In
the LW three-year lectionary, this (excluding v. 40) is the text appointed for Christmas
1C. In LSB, this is the text for Christmas 2 every year in the three-year series. The text
is, therefore, very familiar to you and yours, but there’s a lot here for us to unpack.

In literary terms, this true story begins in a very routine fashion. Mary and Joseph are
doing what a lot of people are doing; they are making a pilgrimage from Nazareth to
Jerusalem — a distance of seventy miles — to participate in the annual Passover
celebration, one of three major yearly feasts on the Jewish calendar.

Like wagon trains that traversed the Great Plains starting in the middle of the nineteenth
century, and for similar reasons, these people traveled in a group. They were of common
stock, and together on a shared experience to Capitol City. There would have been a
holiday atmosphere on the way there, there, and going back in this shared experience.

Since law enforcement as we know it was for them about nineteen hundred years in the
future, they also found safety in numbers. We have talked before about how the people in
Samaria did not much care if travelers wanted to go north from Jerusalem to places like
Nazareth, but that they would have harassed, those on a journey from north to south.

Besides that, since the fall there have always been people who will, if given the
opportunity, take stuff from other people, and some of those takers may even kill to get
that stuff if they have to and commit other violent crimes. Reference the story of the
Good Samaritan, which would have been a quite common occurrence in those days.

We have generally been led to believe that Mary and Joseph were devout, and that they
took their religious obligations seriously, and the readings of late and the one today are
evidence that what we have been led to believe is actually true. As the parents of the
child, Mary and Joseph are the main characters at the beginning of the story.

It’s about them as they discover that the child is lost, and as they scurry about, starting
where you start, first in camp and then going where you go, back to the city, a city that
had for the feast swelled to a population somewhere around a million, trying to find a a
thirteen-year-old needle in that haystack of humanity.



When Mary and Joseph finally find Jesus, He is in the Temple courtyard, the common
place for teaching and learning, and we find out that He, not they, is the central character
after all. As we read through the account of exactly what the teachers are doing and
exactly what Jesus is doing, keep in mind how the teachers were educated.

They used the methodology of classical education, virtually the only method used until
the last century and still the one that works best today. The student-teacher exchanges as
described by Luke are the sort that would have commonly taken place in that pedagogical
setting. In particular, the Socratic method of asking and inviting questions is observed.

Textual Notes

40. Luke uses the general term for child, calling Jesus “modiov,” and two verses later will
specifically tell us that He is “twelve” years old. He says that Jesus was “nd&avev kai
gkpatalodto — growing and becoming strong.” Those verbs are both in the imperfect
tense, and the same two verbs are used by Luke in 1:80 to describe John the Baptizer.

The first verb has Jesus growing, and is a word typically used of a child, for example,
who is progressing normally towards adulthood. The second verb occurs two other times
in the NT, besides here and in reference to John B (Luke 1:80). In 1 Corinthians 16:13
and again in Ephesians 3:16, Christians are encouraged to “be strengthened.”

Both occurrences are in the aorist passive infinitive form, recipient of strengthening with
a focus on the action of being strengthened. When John is said to be growing and being
made strong, it adds (1:80) “in spirit.” Some manuscripts, probably glomming on to the
previous usage, also have Jesus becoming strong “in spirit,” which makes sense.

Exactly what does that mean to be “strong in spirit?”” That construction is an indication
that the Christians are to avail themselves of the strength that comes from God, by means
of His Word. Luke tells us that it means “mAnpovpevov copiq, kol yépig Ocod N én’
av106 — being filled with wisdom, and the favor of God was in Him.”

Wisdom is a good thing, and in the Bible, it is often juxtaposed with foolishness, which is
a bad thing. The truly wise is the Christian, and the one without Christ is the true fool.
As Solomon told us in the OT, wisdom is personified in Jesus, and it is being attached to
Jesus that removes us from the category of “fool” into the category of wise.

The World does not see it that way, but that should not trouble us. If ever it could be said
that the “yépig — favor” of God was upon (eni) a person, the favor of God was upon Jesus,
who is fully God. The word is often translated “grace,” but we don’t talk like that. The
best translation, the one that stands in juxtaposition to “cursed” in the NT, is “blessed.”

The preposition eni has a noun in the accusative case as its referent, motion on, onto or
over. The favor, blessing, and grace of the Father has come and is coming to The Son,



Who is also fully human. John says a similar thing (1:14), when he declares that the
Word become flesh is “mAnpng ydprrog xoi dAndeiag — full of grace and truth.”

There is a paradox in that He is at this time fully and completely God as well as fully and
completely man, but like any other man, He will grow in His body. Included in that
growth is the idea that His brain began like any other human brain; at Concordia
Teachers College they called it the “Tabula Rasa,” the blank slate.

Tabula Rasa is “the theory that individuals are born without built-in mental content and
that therefore all knowledge comes from experience or perception.” When the hard drive
of the brain is created, some functions are bundled onto it; various motor skills,
breathing, coughing, movement. Other functions and data are installed later on.

One time, I was playing Lincoln Logs with the then five-year-old. I watched as she
placed the shorter logs into one pile, the longer logs into another pile, the roofing into
another pile, etc. And when she comes over to the house, often the first thing that she
does, sometimes in the car on the way over, is finds out who all are going to be there.

Will both grandparents be there, or just one? What about the aunts? And will there be
one dog or two? When she gets here, she will similarly take inventory of available foods,
activities, and what forms of chocolate and other sweets are in the house. In doing all
those things — we do those things all the time — we are simply being human.

Categorizing is one of many ways that our minds organize things, and it’s fundamental to
thinking. The second of Aristotle’s Means of Persuasion is logos, appeal to the mind and
reason. When we appeal to reason, we are causing people to think, and that’s a good
thing. In church, people will be thinking. You want them to be thinking about God.

If somebody comes out of church and says, “Pastor, you made me think today,” take it as
a compliment, say “thank you,” and move on. More commonly, people will not voice
such a thing, but their body language will scream it out; I have several young men and a
few young girls in particular — as well as adults — who are focused like a laser beam.

When their eyes close and heads nod — this usually happens when I talk about the OT too
much — then it’s time to change it up. At this point, some pastors would opine that people
need to be taught how to listen. Then I opine that no, they don’t need to be taught how to
listen. You need to be taught how to speak so people will want to — have to — listen.

Wouldn’t you rather listen to a speaker who makes you think than one who does not?
The alternative to that is not to not think, but to think about something else. Since we
humans are built by God to think, think we will, and the alternative to thinking about the
sermon is to think about something else, to which we may refer as “daydreaming.”



On Sunday morning, invite people to think about God, not about other things. Do this by
returning to the fundamentals; use figures of speech, like Jesus and the rest of the Bible
does, tell stories, both true and fictional — people do know the difference — like Jesus and
the rest of the Bible does. And stop teaching them things they already know.

God categorizes constantly. He categorizes Himself into Three Persons. He categorizes
creatures that He has created into things that are in the ocean, things that fly, and things
that walk on land. He categorizes people into Chosen or Not Chosen. He categorizes the
Kings of Israel as either “good,” not many, and “bad,” of which there are legion.

John often notes that people were “divided” by Jesus; some believing and others not. The
response to miracles of Jesus are categorized in that same way; same miracle, different
response. We call Jesus “fully God” and “fully human.” Taking the lead from God, in
our preaching and teaching we categorize, one way to engage the minds of our hearers.

As noted here before, this talk about human reason may cause some discomfort among
some Lutherans. On a fundamental level, it was John Calvin’s use of reason that got him
into theological trouble, and the ensuing Enlightenment has wrought all sorts of havoc on
our Christian society. The brain was created to be used, but it can be misused.

If we explain to people that God has made us to be thinking creatures, the only of His
creatures so endowed, that we can and should think about God, but that there will be
some things about God that we can’t get our small brains around, then the hearers will
understand that to be a reasonable concept, one easily understood.

Perhaps they will stop prying into your brain attempting to get you to fully explain things
about God only partially explainable. Christian theology if full of paradox, and God
being God, we ought not to expect to understand all things about God, no more than a
child can a parent. Only God completely understands God. And none of us are God.

41. His parents were “émopebovto oi yoveic avtod kat’ £toc &ic Tepovcainu — were
journeying every year into Jerusalem.” The verb is an imperfect indicative middle form,
repeated action — they went “every year” to Jerusalem “tf] €éopti] T00 mdoya — at (or) for
the feast of Passover.” Nothing profound; just a pious family keeping the feast.

42. You have heard it said by the man of old, perhaps in connection with this periscope,
perhaps by me, that the age of twelve was the age at which a male child becomes a man.
In our thinking he would be thirteen (plus one day), the age at which a boy becomes
accountable and is “bar mitzvah-ed,” or made a “son of the law.”

There is a symbolism here in that number that cannot be overlooked. Three is the
number of God, and four is the number of creation. Twelve is the product (the answer
when you multiply) of the numbers three and four; God working in His creation using
people. There were twelve Israelite tribes, and there will be twelve Apostles.



This is the first recorded instance of God working in His creation by means of Jesus.
God works in His creation by means of His Word, handled in OT times by Israel — and
they wrote it down, to be handled by the Apostles in NT times — and they wrote it down,
here handled by God in the flesh, Jesus teaching the theologians about God.

43. The Passover Feast lasted seven days, and the language suggests that The Holy
Family stayed for the duration; “xoi teheiwcdvtov tag Muépag — and when the days were
(fubfilled” and the translations that have it “ended” are not wrong. My new — it may
become one of my favorites — web site is Jerusalem Perspective, who say this about that,

Jerusalem is mentioned in the passages of Scripture that deal with three
annual festivals. Exodus 23:17 states: “Three times a year all your males
shall appear before the Sovereign, the LORD.” Exodus 34:23 repeats this
command almost verbatim, and the book of Deuteronomy
characteristically adds further details:

Three times a year—on the Feast of Unleavened Bread, on the Feast of
Weeks, and on the Feast of Booths—all your males shall appear before the
LORD your God in the place that he will choose. They shall not appear
before the LORD empty-handed. (Deut. 16:16)

They note (I would say in the way of things) that originally pilgrims were required to go
to Jerusalem three time a year for each of the three festivals. Later, it was okay to go to
only one, and later still you were not expected to stay for the duration; one day would do.
Later still, it was understood that one pilgrimage to Jerusalem was probably sufficient.

PBS.org says,

The Hebrew Bible instructs all Jews to make a pilgrimage to Jerusalem
three times a year: in spring for Passover, in summer for Shavuout, and in
the fall for Sukkot. But the city is holy to more than just Jews: Christian
pilgrims began coming to Jerusalem and the Holy Land within centuries of
Jesus' death, and the Al Aksa Mosque, located inside the walls of the Old
City, is considered the third holiest site in Islam after Mecca and Medina.

Indeed, Jerusalem is now considered a holy site for three religions, and Muslims
are probably the most faithful in their pilgrimaging. For Jews, a trip to Jerusalem
is more than just a vacation; the saying “next year in Jerusalem” is an indication
of the theological significance of the city. The location itself is holy.

The compare and contrast; we’re soon going to Oahu for family obligations, and
our next big trip is going to be Israel. We will go as tourists, and we will see what
we see and do what we do, and I expect to learn things, some of which will be
useful in my work, but I don’t think we’ll think of it as a pilgrimage, per se.



Mary and Joseph had fulfilled their pilgrimage duty, and we might even say that they
went above and beyond what was expected in those days, and “év 1® VmocTpEéPEly ADTOVG
urépevey Inocodg 0 maig v Tepovoainu — in their returning, Jesus the child remained in
Jerusalem.” How can this be? What kind of parents were these, anyway?

I have never lost any of my children, but it does happen more than we like to think, and
usually the Guardian Angel takes care of business until the parents realize that a piece of
the family puzzle is missing. You know the drill; Jesus was between child — traveling
with the women, and adult — traveling with the men, and it happens.

In making pilgrimage from Nazareth to Jerusalem and back, the men went up ahead in a
group, and the women and children followed in a group. Jesus would have traveled with
the women and children every year until a certain age, and then He would have traveled
with the men. That seems to me a very plausible explanation to what happened.

I am inclined to think that, like today, the age at which a youngster would have gone with
the men may well have depended upon that family or even on a particular child. Add to
that the probability that by the time the first-born was twelve Mary and Joseph would
have had other children, some perhaps mere toddlers or babes, and this could happen.

Luke simply says that “koi ook &yvocav oi yovelg avtod - His parents did not know it,”
i.e. did not know that Jesus remained in Jerusalem. The RSV and generally modern
translations — they all have a theological axe to grind, or two — have “his parents,” while
the older translation render it, “Joseph and His mother.”

In Nestle-Aland “the parents” is included in the text. Joseph and His mother,” is given as
a variant. Other older compilations have it just the opposite. As noted in a short sentence
recently, Luke knows that Joseph is not the father of Jesus, has gone to great pains to tell
us that, and now we think he’s going to refer to Joseph as a “parent” of Jesus?

44. They went for a day’s journey, and it was probably when the men and women met up
to spend the night that they compared notes and made their discovery. They looked first
in the usual places “avelTovv avTOV &v TOlC GLYYEVEDGIY KOl TOIG YVoToic — seeking
Him among their relatives and friends.” The verb is imperfect; they kept it up.

The word for relatives is the generic word for kin, and their search was broad. The word
for friends means “people they knew” and their search was broad. As their search
broadened and continued fruitless, the absolute terror that must have gripped them both
as increasingly horrible scenarios made their way into their minds.

Still not finding the child, they make their way back to Jerusalem. Of course. What else
could they do? Are they going to just give it up and go back to Nazareth and maybe he’ll
show up there? If you look at modern parents of lost children, they never give up. Often
you will see them on the local news annually to keep their lost child in your mind.



45. And “Onéotpeyay gig Tepovsainu davalntodviec oavtov — having not found Him, they
returned to Jerusalem and they were seeking Him.” The last verb is a present participle;
another way of saying that they kept it up. Estimates vary, but probably around a million
people were in the city for the festival, and some of them were up to no good.

46. Three days is a long time when you’re talking about a lost child; a country boy in the
big city, but then, “xoi 8yéveto petd Nuépog TPEic €0pov adTOV &V T iEp@ KaOelOpEVOV
&V HEG® TMV O1000KAAMY Kol AKOVOVTO ATV Kol Enepmtdvta avtovg — after three days
had passed, they found Him, in the Temple, sitting in the midst of the teachers.”

He is with the “diddokaroc,” the generic word for “teacher.” The verb “dxovm, to hear”
can mean either to simply hear a sound with your ears, or it can mean more specifically to
listen to what is being said. Meaning is determined by verb form. In this instance the
verb form is “dwovovta, listening,” is a present active participle in the accusative case.

Several years ago, I said that the teachers were teaching, and Jesus was listening. Upon
further review, it’s just the opposite, which is why I have deleted it from the web site.
Jesus is teaching the teachers, using the pedagogical methods common at the time; the
methods that still actually work, but are no longer much taught or used.

Commonly it’s referred to as the Socratic Method, and the teacher asks questions to lead
the student into answers. But not just any questions. The questions build on one another,
and a skillful teacher can teach a lot by asking the right questions. As we move through
the Gospels, we note that Jesus often asks questions for just that purpose.

47. Luke tells us that “8&iotavto 8¢ mdvteg ol dkovovteg aVTOd €ml Tf) GLVEGEL Kol TOAG
amokpioesty avtod - all who heard Jesus were amazed at His understanding and His
answers.” The verb is éiotavto, the imperfect indicative middle form of é&iotnu, a
word reserved for the reaction to the most stunning and spectacular things or events.

Do a word study to see where the word is used in some of its seventeen NT occurrences.
If that’s not enough, do a study of its cognate noun cvvécel, a “putting together in the
mind.” Jesus is able to use His mind and Logic, the science of correct thinking, to
connect the dots for His hearers, and in so doing to teach them about God.

The word used here; “Xuvécer,” the ability to think and to understand things, is
distinguished from “co@ia,” the ability to know what to do with those thoughts and
things; we might talk about the difference between “book learning” and “street smarts” or
“common sense” or some such thing. Which is not to say that book learning is bad.

The term appears six other times in the NT and several times in the LXX, each time
presented in a positive light as a thing to be desired. Solomon was learned, and he was
given wisdom, and that was a good thing. Wisdom and thinking come together perfectly
in the body of Jesus, and to a lesser extent they are present in every Christian.



Have we mentioned that it is not only allowed, but that it is desirable that Christians
should think, as well as be wise? In fact, it seems to me that one has to be able to think
first before he can be wise. How many wise — in the Christians sense - people do you
know who are unable to think? I can’t think of any either.

The people are amazed at the thinking ability of Jesus, and they are amazed at His
“answers — amokpiceowv,” the ones that He would have given in response to questions
from the teachers, a clear indication that He is doing the teaching and they are doing the
learning. Or could it be that He starts out as the student, and ends up as the teacher?

48. Beholding Him, Mary and Joseph were “é€emAdyncav,” an emotional, not a logical
act. The translations use words like “astonished, amazed, shocked,” to translate that
word, probably because phrases like “they were a little bit freaked out,” and “they were
panicking” describe unbecoming behavior, below the Holy Parents.

Mary calls her son “tékvov,” a word that reminds Him of His dependence upon His
parents, and asserting their authority over Him, and then asks the timeless and universal
motherly question, “ti émoincag uiv obtwg — Why did you do this to us?” The verb “do”
is emoinoag, aorist tense, simple action in the past.

And being a mother, she of course continues with, “idob 0 mToTp GOV KAYD OSVVMOUEVOL
{ntodpév oe — look, your father and also I have been greatly distressed, seeking you.”
The word “odvvapevor, - distressed” is a word that occurs here and three other times in
the NT, all from Luke’s pen, once in reference to the rich man in hell, twice (16:24, 25).

Next, of the people of Ephesus when they were told that they would never see Paul again
(Acts 20:38). From the movies I have seen, it seems like the misplacing of a child causes
a great deal of anguish indeed, maybe even hellish in nature, and that’s what Mary has
been feeling, and she lets her Son know it and chastises Him for it

49. Jesus now speaks to both of them, asking “Ti 611 €é{nteité pe — why were you looking
for Me?” and then rhetorically asking them “ovk fjideite 611 év 10i¢ T0d [Totpdg pov o€l
givoi pe — didn’t you know that in the things of My Father it is necessary for me to be?”
The question begins with “o0k, expecting an affirmative answer; yes, we knew that.

The second word in the first sentence, “6t1 — indicates a purpose clause; there is a reason
why He is where He is. The phrase “4v tolg 100 matpdc pov,” often translated “in my
Father’s house” does not include the word “house,” and yet most of the newer
translations talk about Jesus having to be “in My Father’s House.”

The preposition €v with a noun in the dative case as a referent indicates location with or
next to, so the phrase literally says, “with the things of my father.” The phrase speaks to
Jesus’ assertion that it ought to be expected by Mary and Joseph that He be interested in
“the things” of His Father, a deliberately general and far-reaching term.



To be sure, much of “the things” of the Father happen at Temple, in His House, and Jesus
is at this time in that Temple, but “the things of My Father” goes far beyond that, and not
just the things of Temple, as we will see when Jesus leaves here and goes there, and is in
fact later found everywhere but in Temple.

I like the KJV here. While the KJV “about my father’s business” conjures up in the
modern American reader thoughts of GM or Thrivent, the word did not mean the same
thing then as it does now. In those days (1611), the word “business” would have
perfectly captured this concept, given the understanding of “business,” at that time.

The word “business” was used to refer to the things that you were doing, the activities
that were keeping you “busy.” From www.oxforddictionaries.com,

“Old English bisignis 'anxiety' (see busy, -ness); the sense 'state of being
busy' was used from Middle English down to the 18th century, but is now
differentiated as busyness. The use 'appointed task' dates from late Middle
English, and from it all the other current senses have developed.”

Perhaps remnants of this usage come to us in the greeting, “are you keeping yourself
busy?”” which being translated is an inquiry about what you’ve been up to.

The word “6ei” makes Jesus’ being there at that time and in that place a matter of “have
to,” and His use of “My Father,” to Mary, who has just gone, “your father and I,” is a
gentle rebuke to her and a reminder of something that she already knows and that Jesus
Himself knows about Himself; that Joseph is not his father.

50. Luke then tells us that Mary and Joseph o0 cuvijkav 0 pijua 0 EAGANGEY avTOlG —
did not understand the saying He had spoken to them.” The word for “understand” is
“ovuvnkav,” a verbal cognate of the noun “cuvécel,” the one that we ran into in v. 47, the
one that talks about Jesus’ “understanding” of what the teachers were saying.

Jesus got it, but as of yet neither Joseph nor even Mary could completely wrap his or her
head around Jesus’ statement that He had to be doing the things of His Father. It’s the
difference between knowledge and faith. They would wait another eighteen years or so,
and then it would all be clear. Well, more clear than now anyway.

51. He then tells us that Jesus “katéPn pet’ avtdv xoi A0ev gic Nalopsd — went down
with them into Nazareth,” literally descending from Jerusalem, and that “xoi v
VIoTaGGoUEVOC anToilc — He was obedient to them.” The phrase “was obedient” contains
the verb “Omotdocw,” the common word for subjection to one of higher rank or authority.

The boy Jesus obeyed the Fourth Commandment; God obeying His mother and Joseph,
and the Middle voice means that He did it willingly. At some point, I try to connect the
dots for the youngsters, pointing out to them and for their benefit that if Jesus can obey
His parents...In fact, when children are young, that’s the main one for them.



As for Mary, koai 1 pitnp avtod Setipel mdvto to pripoto v T Kapdig avtic — His
mother treasured up all these words in her heart.” Mary is called “His mother,” and the
verb “Owanpéw — treasured up” occurs in the NT here and in Acts 15:29. There it’s used
in the context of Christians sort of saving themselves from the immorality of the world.

Mary is specifically said here to treasure “td prjpuata — the words,” presumably the words
that she had just heard, in her heart. His words about His real father and true identity, a
concept whose focus may have blurred in the twelve years since His conception, would
stay her as she watched Him live out His life, and especially as she watched His death.

52. And as for Jesus, He “mpoékontev év 1] copig kol MAKiQ Kol yapitt Topd Oe@d Kol
avBpomolc — continued to advance in wisdom and stature and in favor with God and
man.” What does ‘“‘stature” mean to the average American anyway? [ would use the
word “maturity” or say that He continued to grow up into a man.

There’s nothing profound about that, and Jesus was true man. In addition to those
common human things, He continued to grow in “yépitt — favor (then mapd with two
dative case nouns) “with or beside” God and man, yet one more description of Jesus, who
is truly and fully God, who is now truly and fully man.

Law/Gospel

No Word/Word — Judeo-Christianity is one of the few religions in the world that claim
that God actually has spoken to man, and that He continues to speak to man in a holy
book. Look at all the religions that talk to their god in ritual and prayer, and Americans
who talk to God but do not listen, and rejoice that God has spoken to us “in His Son.” In
this incident we see the transition of Judaism from a religion of the Temple to a religion
of the Book, the Bible. In Jesus the Temple and all about it is fulfilled, and so when it is
destroyed in 70 A.D. that’s okay.

Father/Father — Original Sin comes to us through our fathers. Jesus is a unique person,
and one of the things that makes Him that way is that He had no earthly father, and so He
had no original sin. His work on the cross is for our sin, not for His own.
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It’s still the Christmas Season, so we can still sing Christmas songs.

Rev. Steven L. Anderson
Pastor, Immanuel Lutheran Church
Grand Mound, Iowa
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