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Introductory

The reading for Easter Day in TLH is Matthew 28: 1-8. The LW readings for Easter Day
are taken from the synoptics; Matthew in Year A, Mark in Year B, and Luke in Year C,
with optional readings on each of those Sundays from John 20. LSB calls for the same
synoptic readings, but appoints this text every year for Easter Sunrise, which we do.

Last year was a disaster with closed churches, and we’re never going to do that again.
Two years ago, for the first time, we made Sunrise and Day the same service, which only
effected one family — and it was not mine — who would come to both services. Immanuel
seems to be used to this text for Easter, so for now I’ll probably roll with it every year.

Easter was the first festival celebrated by the Christians, and Christmas was not really
that big of a deal until the fourth century, when they were discussing the Person of Christ.
One of the reasons why they chose Sunday for the weekly religious observance is that
Jesus was raised on a Sunday. Each Sunday was seen as a mini-celebration of Easter.

Other reasons include: it’s the first day of the week, which is the day when God began
His creative work which is a good day to remember the New Creation in Baptism. They
would go to church early in the morning on Sunday and then go to work, as Sunday was
just another work day in the World. Sort of like it has pretty much become now.

The American Christians have become quite enamored, and in some cases almost
obsessed, over the years with the idea of holding the same service at times other than
Sunday morning. Saturday night seems to be the main point of obsession. I always
taught my Catechism students to choose a job or a vocation that allows you Sunday off.

In my first congregation, they had a Thursday night service in the summer for the people
who “went to the lake” on the weekend. But after Sunday church I would see those
people out doing yard work and in town shopping and eating out. As far as I know, not
one person from that congregation ever “went to the lake” on any weekend.

In the thirty-five years since I first observed that, I have observed the same thing to be the
case wherever these additional services are held. ~With precious few individual
exceptions, they are held as a matter of convenience for people who want to get their
church in on Saturday evening so that their entire Sunday morning is not lost to it.

It’s why, when I was not in a congregation, we used to go on Saturday evening, so I get
it, but just how convenient should our religious services be? Better to add additional
different services during the week, which is the way it used to be in many places, when
people weren’t too busy to go to church even on a Tuesday or Wednesday or every day.



As a practical matter, I know of one church that holds probably 250 — 300, with an
average attendance of 50, about half on Saturday night and half on Sunday morning. One
lady from that congregation once told me that she had been going to church on Saturday
for so long that “Saturday is my Sunday,” and how do you put that toothpaste back?

Another holds about the same amount and has about 120 attendance split between
Saturday night and two Sunday morning services and try to take away any of those
services and Katie bar the door! Part of that is personal preference, part of it is habit, and
most of it are congregations in denial that they just don’t need multiple services anymore.

All four gospel writers include accounts of the Resurrection in their books, which is
understandable. Without the Resurrection, the story is incomplete and actually ends in a
sort of sad and depressing way, like Thomas Jefferson’s Life and Morals of Jesus of
Nazareth. 1have quoted from that book, and people are shocked, I mean shocked!

With the Resurrection, the story is complete, as even Jesus says while He is ministering.
In Does the Bible Contradict Itself? William Arndt (he also wrote Bible Difficulties, both
available cheap at Amazon) does a great job reconciling all four accounts and helping to
make sense out of some things that are pointed to by critics as contradictions.

Paul Maier’s The First Easter is also a good read for laymen as well as for pastors, and it
is helpful for understanding the events of that day. The other two of his trilogies are also
good reads and helpful. They are the kinds of books the layman can read and understand.
His Pontius Pilate is harder, but chock full of useful information about that guy.

The four gospels do not contradict one another, but rather they are complimentary. If I
speak to the issue of what the critics say, it will be only briefly. If the issue comes up in
Adult Class, I will not be brief, and people will note that I am angered at the Bad
Shepherds who screw up the faith of their sheep by acting like God’s Word is flawed.

In preaching, I will preach on John’s account as a stand-alone, and bring in other
information from the other three writers as needed to clarify. There is a lot of different
information in the four accounts, and some of it is hard to put together, which forces us to
study the text in depth once again on this thirty-fifth Easter in the pulpit.

There is a place for educating people about the Resurrection, and there is a place for
apologia. I have included both in Easter Day sermons, but make sure the focus is on the
simple, pure proclamation that Jesus was dead, and that now He is alive. Education and
apologia are best focused on in later Sundays in Easter and in Adult Bible Class.

You are aware that the listeners this Sunday may include some who don’t come to church
very often. Some may literally be “Christmas and Easter” people. Rather than grumble
about people who “only come to church on Christmas and Easter,” like a guy did to me
once or twice, maybe we should celebrate those twice annual visits to Divine Service.



Given that a large percentage of the world’s population is not Christian and have never
set foot inside of a church, and that of those a large percentage of them are hostile to our
religion, and that a large number of “Christians” worldwide and in this country never go
to church even on Christmas or Easter, appreciate that they are there and what it means.

The Word is powerful, and we can maybe be hopeful that the Word can take that spark
and make it into a flame. We should always clearly proclaim the Law, and especially we
need to clearly proclaim the Gospel. We should especially do that clearly when people
are going to be there who aren’t there much and who maybe seldom or never hear it.

We should also make sure that Divine Service is presented in a tasty way. People would
rather eat healthy food that is tas?y than healthy food that is bland. They are the same
way with the healthy food of the Word and Sacrament. Church should be done well,
including the music and liturgy and everything we do on Sunday morning.

Oh, and this just in; Nobody has ever been inspired to come to church next Sunday by
sentences like, “hey, haven’t seen you in a while” said on this Sunday, or even worse,
“look, the walls are falling down!” Act like they’ve been there before, even if it’s been a
while since they actually have. A smile and “good morning” is the best way to go.

This day is the most joyous of all on the Christian calendar, and that joy should come
through in all that we do during Divine Service. The preaching, as well as the choir
music should be upbeat and inspiring. Good musicians shine on this day. The Pastor
should set the tone by being upbeat and joyful because Jesus has risen from the dead!

Textual Notes

1. When we last left Jesus, He was being laid into the tomb on Friday evening. Now it’s
Sunday morning “wd t@®v cappdrwv — the first of the week,” and people don’t know that
Sunday is the first day of the week, and “Mapio 1| MaySoinvn &pyetot mpwi okotiag &t
ovong €ig 10 pvnueiov — Mary of Magdalen comes early — it is still dark — into the tomb.”

Luke tells us (8:2) that seven demons had gone out from Mary Magdalene. Mary had
been there at the Crucifixion of Jesus, and the was the first person to bear witness to the
Resurrected Christ. She is actually quite prominent in the NT, being mentioned a total of
twelve times in the NT (WIK). The feast day for St. Mary Magdalene is July 22.

It is commonly believed that Mary hooked, a belief that came into being during Medieval
times, and there is some evidence in the NT to suggest that she did engage in that
vocation. Is that a vocation? At any rate, when Mary gets to the tomb, she “BAérer TOV
MOov Npuévov €k Tod puvnueiov — sees the stone having been rolled away from the tomb.”

Matthew (28:2) tells us that there was an earthquake, and that an angel of the Lord
descended from heaven and rolled the stone away. Furthermore, he says, the angel sat



down upon the rolled away stone. The appearance of the angel scared the guards, and
when the women came, Matthew tells us, the angel talked to them.

2. Upon seeing what she sees, “tpéyet odv — so she runs.” These days, the desire to keep
in some sort of good physical condition is what makes most of us run. But for most of
human history, people ran because they were afraid — they often had a lot of which to be
afraid — or because they were chasing. Fight or flight is woven intricately into our DNA.

Sometimes we run because we just found out something really exciting, and we are really
excited, and we want to tell somebody about it, which is what is going on here; Mary and
the others had gone to the tomb bearing spices with which to preserve the dead body of
Jesus, but instead had found the tomb empty, which was confusing and probably good.

The idea — beginning with the religious leaders of that day, continuing with many of the
religious leaders of our day — that the followers of Jesus had stolen His body was not
even considered by those on the scene. From the guards to Mary to anybody else who
knew them, the idea that those guys would do that thing would have been ludicrous.

We do know that the Twelve were holed up in The Room on Easter Sunday evening. We
don’t know if they were holed up in The Room on Easter Sunday morning, but if they
were — and almost certainly they were — then that’s where Mary went to deliver to them
the news of what she had seen. Nobody ever says that they were heading to the tomb.

Mary, who is running, “€pyeton mpog Lipwva I1étpov kol mpdg TOv dAAOV pabntny ov
gpilel 0 Incodg — comes to Peter and to the other disciple whom Jesus loved.” The
preposition followed by an accusative noun puts Mary in motion — twice — but not Peter
and John. John is fond of referring to himself as “the disciple whom Jesus loved.”

She says to them ““Hpav tov Kdprov &k tod pvnueiov, koi ovk oidapev mod E0mkov
avtov — they took the Lord from the tomb, and we don’t know where the put Him.” If
those close to the disciples of Jesus — particularly The Twelve — knew that those guys
were not going to do that, they knew as well that others could, and would do that.

Other that the followers of Jesus, who would be incentivized to remove the body of Jesus
from the grave, presumably setting the stage for the claim that He rose from the dead?
When Mary says that “they” took the body of Jesus, who does she think they are?
Probably she was not thinking straight, and that’s not a woman thing, but a human thing.

In her mind, at that time, what other explanation could there be for Jesus not being where
they had left Him, lying there dead in the tomb. If the tomb was empty — and clearly, she
has seen that it is — then what else could have happened to the body of Jesus. Mary
would not actually later figure it out, but she would actually have it figured out for her.

3. Now we find out for sure that the two men were not actually heading out to the tomb,
but instead “EEfAOev odv 6 TTétpoc xai 6 dAihoc padntg — therefore Peter and the other



disciple came out.” From what did they come out? From That Room — apparently. Why
did they come out? The word “ovv — therefore” points us back at what just happened.

It was because of Mary that they came out of The Room. Firstly, if the woman — and the
women — is going to have guts enough to make the trip to the tomb, then the men are
going to be incentivized to man up. Secondly, if the tomb really is empty, then perhaps
they ought to go out and take a looksee at what’s up. They couldn’t not do that.

They came out of The Room, and they “fipyovto &ic T0 uvnueiov — were going out to the
tomb.” The verb is in the imperfect tense, indicating continuous action, moving towards
their destination, and the preposition is followed by a noun in the accusative form;
another way of telling us that they were moving towards their destination; the tomb.

4. John seems to think it important that we know that he and Pete did eventually get off
of their collective apostolic keister, and he wants us to know that once they got started,
they went right after it, telling us that “Etpeyov 8¢ oi 0o opod - the two were running
together.” In guy language it means John wants us to know he didn’t have a head start.

How many different ways can John find to tell us that he won the race? Six. ¢ dAAog
padnTic Tpoédpapey téytov tod Iétpov koi RAOev mpdTog €l 1O pvnueiov — the other
disciple (1) ran ahead (2) faster than Peter, and (3) he came first to the tomb.” Sure,
Jesus rose from the dead, which is cool, but did you know that I can run faster than Peter.

5. Getting there first, John “mnapaxdyag PAémel keipeva td 606via, oV péviot eichiAbev —
stooping down, he sees the cloth linens, but he didn’t go in.” The first verb has him
leaning forward anxiously to peer into the cave, while the second verb has him not going
into the opening. Is he paralyzed by wonder? By fear? By Confusion? All of the above?

6. Some commentators put forth the idea that John is younger — we know he’s faster —
and Peter is older. We also know that Peter is the Apostle too impetuous to play it safe,
and “Epyetar o0V koi Zipov ITétpog dkolovd@dv adTd, kai eicfA0ey &ic TO pvnueiov — (4)
comes then Peter (5) following, and he entered into the tomb,” and sees what John saw.

7. John, who was there — but not quite yet into the tomb — and who is the guy who
remembers everything, remembers in great detail the burial cloths as they found them and
describes the scene. The larger cloth itself was there, intact, and the smaller cloth, the
one placed over the head of the dead person, was actually folded up over there.

The meaning of all this is well stated by the Greek Expositor’s Bible (biblehub.com)

What he saw was significant; the linen wrappings lying, and the napkin
which had been on His head not lying with the linen cloths, but separately
folded up in a place by itself. The first circumstance was evidence that the
body had not been hastily snatched away for burial elsewhere. Had the
authorities or anyone else taken the body, they would have taken it as it



was. The second circumstance gave them even stronger proof that there
had been no hurry. The napkin was neatly folded and laid “into one
place,” the linens being in another. They felt in the tomb as if they were in
a chamber where one had divested himself of one set of garments to
assume another.

8. Having perhaps been emboldened by Peter’s lead — or was it shame — now “t6te oV
glonAfev kal 6 GAAOg pLodng 6 A0V mpdTOC €ig TO pvnueiov — then therefore entered
the other disciple, (6) who came first, into the tomb.” Rather than boastful, perhaps John
telling us that he was there first, but that he entered the tomb second is self-deprecatory.

Probably not. Seeing what he saw, John’s mind raced. This did not look like the scene
of a smash and grab body theft. Besides that, they were the only ones incentivized to
steal the body, and they had not. Seeing what he saw, “kai €idev kai énictevoey — he saw
and he believed.” The verb means not only to see, but also to perceive meaning.

The verb is in the aorist tense; his perception of the meaning of what he was seeing hit
him in a flash, like a ton of bricks, and he believed. That verb also is in the aorist tense;
when he saw and perceived, then he believed, but what did he believe? He believed that
the only or at least the best explanation for what he was seeing was that Jesus was alive!

That same verb is in the singular; one person believed. John goes third person to tell us
the identity of that one person,“the other disciple,” the one who won the race. If anybody
should know what John believed and when, it’s John. He saw, and he believed, but we
are about to find out that the rest of the witnesses to the resurrection — not so much.

9. Using the plural now to speak of the rest of their company, the one who was there on
site tells us, “o0d&mm yap HosGav TNV YpaenV, Tl deT ADTOV €K VEKPAV AvaoTival — but
not yet did they understand that it was necessary that He should rise from the dead.” They
know that the body is gone, but they don’t yet get the meaning of that missing body.

I talk in terms of the Apostles “getting it,” by that meaning fully comprehending Jesus of
Nazareth. This is perhaps the start, but they don’t completely get it until Pentecost, with
the coming of the Holy Spirit. We have spoken at length about the meaning of “0ei - it is
necessary,” as a bad or negative thing happening so that a good of positive could follow.

Jesus often uses the word to talk about His coming death, and then after that death His
rising from the dead. Using that word here brings to mind the Crucifixion, and to note
the obvious, there can be no Resurrection without the Crucifixion. Good Friday must
happen so that Easter Sunday can be celebrated, and He had called His shot — three times.

10. Then the disciples went “mpOg avtovg — to themselves.” With a few exceptions, the
translations have them going to their homes or houses. We know that The Twelve were
in The Room, but isn’t that who we’re talking about here? Not to go all psychological on
us here, but they clearly withdrew from life “to themselves” and into The Room.



For those of us who have been observing Easter Sunday for most of our lives, it’s an old
true story and preachers maybe even feel themselves saying the same thing this year as
you said last year, and in one sense that’s what people want and need to hear on Easter
Sunday. For those on that first Easter, it was a new thing that had never happened before.

11. While they were leaving, Mary“eiotiketl mpog 1@ pvnueio &Em khaiovsa — stood at
the tomb, outside, weeping.” Her staying stands in contrast to the others leaving, and the
word has positive connotations of steadfast and resolute. The American word for crying
can be for crying for joy. In the Greek, no such option is in play for the word used here.

12. She is outside of the tomb, weeping for sorrow, but she can still see inside of it, and
she saw two angels “év Aevkoig — in white.” The angels are sitting, one where the head of
Jesus would have been, the other where His feet would have been. Sitting is the posture
of teaching, and they are there to instruct Mary about what has just happened here.

13. Using the Socratic Method of education, the angels ask Mary why she’s crying. She
tells them that she’s crying ““Hpov tov K0piov pov, xai odx oida mod E0nkay antodv —
because they have taken away my Lord, and I don’t know where they have lain Him,”
She’s stuck on the “they took Him,” and again, just who would the “they” be?

14. Mary seems to have interrupted herself, and she turned around — maybe she was
searching for the elusive “they,” and when she turns around, “xai Oswpel OV Incodv
got®Ta, Kol ok 1ot 61t Incodc éotiv — and she sees Jesus standing there, and she didn’t
know that it’s Jesus,” but we’re about to hear that she thought He was somebody else.

15. Knowing the answer to both questions, Jesus asks Mary why she’s crying, and for
whom is she looking? Not recognizing the man, she of course thinks the “knmovpdg —
sexton” is speaking to her. The Rembrandt painting has Him holding a trowel and
wearing a cute, brimmed hat, happily tending to the flora and foliage in the cemetery.

Perhaps He is “they.” Still searching for reasonable explanations as to what could have
happened to the body of Jesus, which is no longer in the tomb, she very reasonably says
to the man; “el oV £Bdctacag avtdv, giné pot mod E0nkag adTdHV, Kaymd avTov dpd — if
you have carried him away, tell me where you have laid Him, and I will remove Him.”

16. How many times has she heard Him call her by name, and the sheep knows the voice
of the shepherd. He says her name, and now she recognizes Him. With the perception of
sight, she had been unable to see Him, but now, with the perception of hearing, she
recognizes the familiar voice of Jesus, like a child when a parent speaks her name.

Upon hearing Him say her name, she calls Him ““Papfovvei,— Rabboni” a word that
occurs only here and in Mark (10:51), on the lips of Blind Bartimaeus. The
commentators who seem to know what they’re talking about seem to think that this is a
form of “Rabbi” that would have been used by a person from Magdala, like Mary was.



17. He says to her “Mn pov éntov — stop touching me.” That construction, a present
imperative preceded by Mn means to stop engaging in an act that is currently taking
place. A few of the translations bring this out; most of them don’t or are ambiguous, but
the text is clear; upon perceiving Jesus, Mary is touching (probably holding on to) Jesus.

There’s no “because” that would explicitly tell us why Jesus told Mary to let go of Him,
but He tells her that He has yet to ascend to the Father, indicating to her that — while it
has not happened yet — He will ascend back to the Father, from whence He came. It also
indicates that His work on earth is done, which He had proclaimed from the cross.

He presently commands her to “mopgvov 6& mpoOc TOUG GAOEAPOVS Hov — go to my
brothers,” the first time He has called them that. Then He uses an Aorist to command her
to tell them the same; that He is going to be ascending, and they also ought to be able to
connect the dots and understand the meaning of the Ascension. They do, eventually.

He calls His Father “ITatépa pov xai [Tatépa vpudv ki @cov pov kai Oeov dudv — My
Father, and your father, and My God and your God.” The second person “you” are
plural; He’s talking about Mary and all Christians. What He says here is consistent with
His calling the Apostles “brothers” right before this, and that’s the Family of God.

18. And she did just that; “€pyetor Mapiap | Maydainvn dyyéAlovcea Toic pobntoic —
Mary Magdalene goes, and she reports to the disciples.” The word “report” is a common
NT word (47X), and it’s often used when regular people are talking to others about
something Jesus did or said. She’s not preaching, publicly or even privately.

And she reports to them “8tt ‘Edpaka tov Kbprov, koi tadta ginev avti] — I have seen the
Lord, and these things He said to me.” The first verb is in the perfect tense, she had seen
Jesus, and things will never be the same. She then related to them her conversation with
Him, which may or may not have been more than John records. Argument from silence.

Law/Gospel

Dead/Alive — Jesus was dead, really dead, and now He is alive, really alive. We were
baptized into that death and Resurrection (Romans 6), and we die knowing that one day
we will rise again, for Jesus is the “firstfruits” of those who have died. If you did not use
the seed metaphor last week, you can use it this week.

The Dark Tomb/The Bright Morning — This would be something of an extended
metaphor for sin and its consequences and the Resurrection and its consequences. The
tomb is a place of darkness, death, and decay. The light of the sun brings life, light, and
nurture.

The Son Dies/The Son Rises — The theme and title “The Son Also Rises” is a double
entendre of The Son Also Rises, a novel by Ernest Hemingway novel about the “Lost
Generation.” If I go with that title and theme, I will talk a little bit about how the 20™



Sermon Titles

Joy and Fear

The Son Also Rises

Something Happened on the Way to the Tomb

The Rest of the Story

Hymns

Sing your people’s favorite Easter hymns on Easter Sunday, and keep singing Easter
hymns for the duration of the Season.

Rev. Steven L. Anderson
Pastor, Immanuel Lutheran Church
Grand Mound, Iowa
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